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Romans IV. 1. 
What ſhall we jay then, that Abraham. our Father, as | 
pertaining to the fleſh bath found ? | 


Gt 


Heſe Words contain a New Argument for the 
Excluding of Works from any Cauſal Intereſt 
io our Juſtification : The former Argument may 
be reduced under this form, Tranſgreſlors of the 
Law cannot be Jultified by the Law, but all Men 
| are Tranſgreſſors of the Law, therefore no Man 
can be Juſtified by the Law. The Hypotheſis of the Argument ; 
is, That all Men have a Law, which the Apoſtle left not with- 
out Proof, Rom. 1.19. Rom. 2. 14.17. This ſecond Argument | 
for Confirming and 11Juſtrating the former is taken from the 
Inſtance of Abraham thus, What way Abraham was juſtified, 
that way all that are Saved are Juſtified ; but Abraham was Ju- 
Juſtified without Works, Ergo. The Words may be ſumm'd 
up in' theſe three Propoſitions. Firſt, The Hypotheſis or Sup- 
' poſition, What way Abraham was 7uſtified, that way others are. 
The Second is the Propolition, Abraham found nothing as to the 
Fleſh, or was not Tuſtified by Works. The Third is the Proof, which 
contains four Mediums. (1.) Avrabam's having nothing to Glo- 
ry in before. God, v. 2. (2.) Abraham's Faith was imputed to 
him for Righteouſneſs, v. 3. (3.) He was Juſtified of Grace, 
not of Debt, v. 4. (4.) He was Ungodly when juitificd, v. 5. 
Firſt, For the Hypotheſis, that What way Abraham was Fuſti- 
_ . fied, that way all are, is a Doctrine little believed by many who. 
think to go to Heaven a ſhorter way than our Fathers, that the 
| Scriptures have ſet down for Patterns to us.- Clemens Alexan- 
| arinus ſaith, that the Fews were Julſtified by the Law, and the 
=} Gentiles by Philoſophy. The Libertines profeſs different ways 
XZ of Juſtication, and form in their Imagination different ways to. 
R- A 2 - |." _—__ 


ep One Way of Salvation. 


Heaven, one for the Gentiles, another for the Jews, and a third 


for the Chriſtians: And it is a too common Error, that every 
Man may be Saved in his own way it he be ſetions: There is 
iomewhat to be yielded to this ſaying, when the different way 
is only about External Rites of Worſhip ; for the Jews had one 
way, and Chriſtians have another : Or when it is about Church- 
Government or Diſcipline : Or Thirdly, about Problematical 
Opinions, for the Weak are to be received without entang- 
ling them with Doubtful Diſpatations. And we read of many 
that build Hay and Stubble upon a true Foundation ; but the 
way of Juſtification is only One : For, (1.) There is but one 
Judge, who is not only one in his Eſſence, but perpetually 'ot 
one Mind, and not like other Judges, who may a& varioully, 
according to their Humour. (2.) The Condition of the Per- 
ſons' to be Judged the ſame, all Tranſgreſlors, Roz. 3. 23. 
(3.) The Mediator is one, 1 7im.'2.5. No other Name given 
under Heaven by which Men can be ſaved, (4.) One Meritori- 
ous Caule, the Blood of Chriſt, Rom. 5. 9. Fuſtified by his Blood. 
(5) One Covenant of Grace, tor ic is Everlaſting, 2 Sam. 23. 
(6.) One Condition, Faith, Heb. 11. The Nature of it one a- 
mong all the Patterns of it. Eph. 4. 4. "There is but One Body, One 
Spirit, One Faith, One Lord, One Baptiſm, One Hope of Calling + 
This Oneneſs makes the Way of Salvation One. - To be Ju- 
ſtified by Faith is a ſpecifical Attribute, and tho' aſſerted of an 
Individual, it doth not agree to him as an Individual. So any 
Example of one that we are ſure was Sav'd, was an Argument of 
force : But the Example of Abraham was of. greater Force than 
of any other common Inſtance, both in reſpect of the Jews, and 
in reſpect of the thing ir ſelf. (1.) With reſpe& ot the Jews, 
they eſteemed Abraham the happieſt Man in the World, for 
they called Heaven Abraham's Bojom, Luk. 16.23. and the Ho- 
lieſt Man in the World, for they reckoned his Szed to be without 
Original Sin, for by being Abrahams Seed they eſteemed them- 
ſelves all the Children of Gqd, Jeh.8. 33, 41. and that the 
worſt and vileſt Sinner among them ſhonld ati laſt go to Hea- 
ven : Hence they Obje& to Chriſt, Are there few that ſhall be ſa- 
ved ? Luk. 13. 23. For they thought all the Szed of Abraham muſt 
be ſaved, and to ſolve the Phenomenon of One impenitent to 
the very Death, tiey were the firlt FounJers of a Purgatory, 
But (2.) Abraham's real Priviledges and Properties In aged 

Lair 


f* 


. Abraham's Prerogative. 


1. Comparatively, with reſpe& to any Competitors. Adam or 


; Noah are the only two could be pitched on, as Fathers of the 


World, but the Scripture Caſts the Ballance on Abraham's lide, 
ver. 11, that he might be Facher of all them that believed, though 
not of the Circumciſion ;, Ver. 16. Father of us all: Ver. 17. Fa- 
ther of many Nations. Adam and Noah were Natural Heads, the 
.one to all Mankind, the other to all ſince the Flood ; Had they 


'been Conſtituted Moral Heads or Patterns, the whole World 


had fallen into the ſame Error as Abraham's Natural Seed did, 
to think that Gracious Priviledges deſcended through the Fleſh. - 
Secondly, Adam and Noah were Heads of more Univerſal Cove- 
nants; Adam of the Covenant of Works, which was by him 
broken and Violated : Hence is he become the Head of Apoſta- 
cy, and therefore not fit to be made the Father of a Covenant 
of Reconciliation. We neeged one greater than any meer Man, 
ſuch is the ſecond Adam, to be Head of that, in oppoſition to 


.him, as we may ſee, Rom. 5. 1 Cor. 15. Noah was the Head of a 


gracious Covenant, but the Grace it promiſed was Common, 
that the World ſhould never be Deluged ; that Day and Night, 
Seed-time and Harveſt ſhould continue. 2. Poſitively, One of 
Abraham's Priviledges was, that to him firſt after there were 
Numerous Families oa the Earth, the Promiſe of Chriſt as a 
Seed was made, Galar. 3. 16. To thy Seed, which is Chriſt, Hence 
all Promiſes belong to Abraham's Seed, lince Chrilt is it, or in ir, 
for all Promiſes belong primitively. to the Covenant of Re- 
demption that was made with him. (2.) Abrapam was a Pat- 
tern among all Nations from Babylon to Egypt, the then Peopled 
World, ſuch. as ſcarce had any Parallel. fince, 1/aiab 41. 2. 
He is called a Righteous Man raiſed up fro: the Eaſt, One Call. 
ed to the Foot of God : He believed agaialt the ſtrengrh of Na- 
ture for a Son, 2nd he Obeyed againſt the Laws of Nature in 
a Willingneſs to Sacrifice that Son. (3.) He was the firſt with 
whom the Covenant of Grace was compleatly drawn up into a 
Covenant z before that it only bore the Name of a Promiſe, but 
ſince Abraham it hath born the Name of a Covenant, Gala. 
3. 17. the Condition of it being expreſſed, viz. Faith, which 
was never mentioned before, and Seals appendint to it, viz. 


- Circumciſion. (4) He ſtood as a Repreſentative Father to all 


the Church, in tranſaQting their Covenant with God, and alſo 
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6s Afﬀair makes his exemplarineſs of greater force than Ordinary- 


4 - — Abraham's Prerogative. | 
at Hechiſedeck's Feaſt, which was an Earneſt of the Lord's Sup- 
per, wherein Chriſt Feaſts us Symbolically wich Bread and 


Wine, and it's probable that his being ſet up as Head of the 


Covenant tranſzted with Chriſt, is the Reaſon why he is 
never Named as a Type of Chriſt. (5.) To him firſt was the 
Promiſe of a World to come made ; all the Patriarchs before 
lived Tenants at Will, but what the Goſpel at large declares 
of a New State of the Creation, Rom. $. 21. 2 Per. 3. the Pur- 
port of which ſeems to be, that as this Earth 1s ſuited to our 
Bocles row in Uſe and Service, ſo it ſhall after their glorifica- 
tion.” Now the firſt Promiſe of this World was made to 
Abraham, Ver. 13. the Promiſe that he ſhould be the Heir of the 
World. (6.) The Myſtical Divinity begun with him in the 


Preludial Types of Chriſt and his Church ; as Circumciſion a + 


Type of Sanftification, Canaan a Type of the World to come ; 
for we read not of any other -World promiſed to Abraham in 
the Book of Geneſis, yet Heb. 11. theſe believing Patriarchs 
looked for a better Countrey from the Promiſe of it. AMelchi- 
ſedeck was ſo famous a Type that the Apoſtle Paul ſpends Chap- 
ters in the Explication of it : And ſo David, 110". P/alm; yea, 
Abraham's reducing of Captivated Sodom from the Eaſtern Kings, 


Gen. 14. is a Type of Sodom's Reſtauration in the latter days, 


Exch. 16. 53. When I ſhall bring . agaiu their Captivity, the Captivi- 
ry of Sodom and her Danghters. Abrabam's Natural Seed are a 
Type of his Exemplary Seed : Abraham's Sacrifice of the four 
Beaſts, with the ſmoaking Furnace and burning Lamp paſling be- 
tween them, looks like the Original of that Typical Emblem of 
the four Cherubims, with the Furnace of the Law and the Lamp 


; of the Goſpel in'the middle of *em, as was in Se/o-:0u?s Temple, 
Exck. 1. Rev. 4. (7.) Myſtical Times take their Beginning with 


him alſo; and its reaſonable that the ers ſhould be Ivitable to 


| the things Calculated in ir, that if the one be ſignificant, the other 


ſhould not be altogether ſilent, and that Abrahams Covenant 
ſhould not be a Bond without an appointed day of payment. 
Gen. 14. we find the firſt mention of Teath or Tithe : The great 
Reaſons that ſome bring for the Natural Right to Tithes, are, 


. (1) Becauſe they were before the Miſtical or Ceremonious, Ape, 


which is not ſo, for it began with them. (2.) Becauſe of No My- 
ſtical Signification, and therefore all its Goodnels and Ufe is 1n its 


own abſolute Nature : But itis commonly acknowledged that Te 
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Abraham's Prerogative. - 
is a Miſtical Number as well as Sevex, and the way of explain» 
ing Miſtical Numbers is to put a Day for a Year, Ezek. 4. If 
we Multiply the Days of Ten Years, putting a Day for a Year,the 
ſamm is 3650, which ſumm from Abrahams Victory to this Day 
wants about 3o Years {till to be Compleated ; that which ren: 
ders the Explication probable is, that ſince a World was Pro- 
miſed to Abraham and his Seed at ſo great a diltance, there 
ſhould be ſome Intimation of the time of Poſlcllion. A (24.) Rea- 
ſon, Becauſe there was juſt Ten Years between the Promiſe of 
Canaar, the' Type of that World, and the peaceable Poſleſſion 
of it at this Triumph and Victory over the King of Babylon with 
the reſt. Moreover the Vintage and Harveſt mentioned in the 
Revelations are the latter end of ſome Miſtical Year, which doth 
well Coincide with this great one at the. Spring whereof Abra- 
ham lived. I may add its harmonizing with the other Myſtical 


' Numbers, as the great Myſtical Appointed Time of the Church- 


es. Suffering. | | 

I come now to the Theſis or Poſition, which may be treated 
of under theſe four Heads. . : 

1, The Grammatical Syntax of the Words. 2. The Logi- 
cal Senſe of them. 3. The Rhetorical Enlargement about them. 
4- The explicatory Repetition of them. As to the Fir/#, The 
Grammatical Syntax of the Words, the Queſtion is, Whether 
as pertaining to the Fleſh, is to be Conſtrued with Father, or with 


find ? Whether the Senſe is, What hath Abraham our Father in 


the fleſh found, Or, What hath Abraham our Father found *in the 
fleſb > The former wants not Authorities, Origen, Chryſoſtom, 
Eraſmus, Bucer, Peter Martyr and Calvin; but the latter has 
greater Authority than they : Thecommon Conſent of the Ori- 
ginal Greek, in which it was firſt wrote, and the Syriac, in - 
which it was firſt ſpoke, which ſo Interprets it, What has he 
found or gotten in the Fleſh? Or as the Arabick, What has he 
obramed by the Works of the Fleſh? 2. The Votes of Divines, 
Ancient or Modern, are more than the latter. 3. The Words 
cannot be ſo conſtrued without,an Hyperbaton, which is a ve- 
ry rough Figure and Vice in Speech, it being placed in Order 
after find. Our Tranſlation doth not obſerve the Order of the 
Greek, that they may accommodate their Tranſlation to either 
Sence ; for the Greek-hath it thus, 

What then ſhall we ſay, has Abraham our Father found it, or 
attained it by the Fleſh ? | 4 The 


G | Abraham's Prerogative. | 

4- The Sence of the Words and Deſign of the Context carries 
IT thus, for neither the Apoſtles nor Fews did queſtion his find- 
ing Righteouſneſs, finding or obtaining a Remiſſion or Juſtifi- 
cation ; but what way he obtained it, whether by the Works of: 
the Fleſh gr by Faith. 5. Except it were Conſtrued thus, there 
would be'nothing in the Theſis to.anſwer Provf. The Nature 
of Argumeits is to prove that he was J-:{tifes by Faith, and 
Juſtified Gracioutly, and Juſtified when Ungodly, therefore it 

' Is the manner of Juſtification that ts 1n the Theſis or Propoſj- 
tion. 

Seconaly, The ſecond thing is the Logical Sence of the Pro- 
polition,. to find according to the Fleſh, which cannot be known 
withour ſearching into the ſignification of both Terms, finding 
and fleſh, As to the Firſt, finding, it either ſignifies the attain- ' 
ing a thing in common any way, or ſome times more particu- 
larly the firſt Invention of a thing, as Rom. 1. Inventers of evil 

 #hings. (3.) Untook*d for Gain Is call d'iveiue, fo Lik. i, 13, 
svgss xcew, tO find Grace z and In the; Hebrew [I RED, (4) To 
Merit'or Deſerve a thing, ſo Beds Expounds it, and Ambroſe 
tranſlates the very place meritum effſe: Whichſoever way it be. 
taken, the Senle is plain that Abraham by the Fleſh (1.) Could 
not Invent nor Contrive a Method of Saving Sinners; it was the - 

. Slory of Infinite Wiſdom to find out a way of God*s being Juſt, « 
and: yet a Juſtifier of the Ungodly. (2.) Abraham could not 
diſcover. nor reveal it after Invented, for No 24an bath ſeen God 
at any time; the only Word that was in the Boſom of the Fa- 
ther, he huth. reveal'd him : All the Prophets before: Chriſt light- 
ed their Tapers.at bis Light. (3.) Nor could he fo much as 
underſtand it after reveal'd, Mat. 16. 17. Fleſh and Blood hath 
not revealed it unto thee :- I thank thee, O Father, that thou haſt hid 
theſe things from the Wiſe and Pruacnt, and revealed them unto Babes. 
(4.) Nor could he perform it after known, for though Chriſt. 
needed Fleſh to ſuffer in, yet had the.Sufferings of his Fleſh been 
by..it- ſelf, ic would never have been of a Value or Dignity to 
purchaſe our. Peace, for Fleſk is a term of Weakneſs and Dimi- 

' nution in Scripture, //a. 40; Alt fleſh is graſs : Ha. 31. 3. Ther 
Horſe 1s Fl:ſn.and not Spirit : Mark 14. 38: The Spirit is mln 
but the Fleſh is weak: Rom. 8. 3. The Law was weak through the 
- : And Chriſt allerts it of his own ſinleſs Fleſh, that the Fleſh 
profireta nothing, John 6. 63. So-neither. could Fleſh do nor ſuffer 
hs ©. 


|  Hecording ito the. Fleſh. " & 

to: Appeaſe Divine. Wrath, to-ſatisfie the 'Lawy,-or to be-a'Plea 
before Exad Juſtice for our Juſtification, (5.) Nor. canhe-ap- 
ply it when. a ſufficient. Plea is wrought, . for Faith- our receiv- 
ing AC is the Gitt ot God. (6.) Nor can we by the: Fleſh pre- 
pare and make our ſelves fit for Communion with God, far 
the Preparation of the Heart is from him; He takes away the 
Stony Heart and gives a Heart of Fleſh, he makes us meet: to 


be Partakers of the Inheritance of the- Saints in Light. 
ly, Can he Compleat or Perfe&t the Work when begun, for-be Phil. 1.6. 
that begins a: good Work. perfetts it to the 'day of Chrilt. ..;lc 2 Cor.1.20 
is God that Anoints and alſo Eſtabliſheth and Seals ;. He. that * Vet- 5.20 


Nor Laſt- 


Calls is the ſame that perfects, ſtrengthens and ſettles: 
The Second Term to\be Explain'd is Fleſh, by which. I Con- 


celve is underſtood the Principles of hu-: 


: mane ACtions, however highly advan- 


ccd in this Life, the two Fundamentals 
ol the Phariſaical Doctrine, as Simeon 
7uſins their pretended Father ſaith, That 
the World was built upon, was the Law and 
Free-will, the one an External, the other 


; An. Internal . Principle., The chief Rea- 
ſon why. the Phariſees thought! Pagans: 
cquld: not - be Sav'd; was for: want of 
that External, which they ſay God gave /; 
themſelves as-an Occaſion of Merit; for ': 
they 'fay, Whoever 'performs any one of 


the 613 Precepts of the Law, merits 


thereby Everlaſting Life. As for.Man's : b oU -©--15 
Fall, they. look on it rather -as his Riſe, and putting him ina 


Auguſt-de.Fide 3 Spiritu, 
ſaith, Anima dum Carnalis be- 
na appetit Card nominatur pars 
enim ejus quadam refiftir Spt- 
ritus non Natura ſed Conſuetu- 
dine Peccatorum.Ibidem:Nunc 
Anima propter Carnales appe- 
titus Caro nominatur., .. 


+ © Ambrof. de' Noe 8& Ar-- 


(a :' Caro- Cauſe ſuit corriun 


| ifende etjam anime ex gue we- 
uz, 6 forwe provumpunt paſſin- 
num flumina quibus demergitur 


anima excuſſo gubernatore re- 


. migium procellis 0 tempeſt a- 


tibus' victum loco:ſuo cedit. 
h43% bug | 


Condition God-like to get Heaven by way of Reward, and not 


' beggarty as before, to have -it:of meer'Mercy and: Gift, 
| YE" the Apoltic calls Fleſh. (r.) As to the External Prin- 


Theſe 


cte, the Apoſtle 'calis it Fleſh, Gal. 3. 'FAwing begun in, the Spt- 


rit, can ye be made perfet# by the. Fleſh? So Heb. 7. 9g. they are 
call'd Carnal Commandments; and Carnal Ordinances ;,;{o/the Apo- 
itle here denys that thefe which of themſelves.are butia dtad Let- 


ter , ard bodily Excreiſe can profit nothing. (2.) As $0; the: In- 
ward Principle, Original: Corruption, or the Humane Nature 


of Man as deprived of the Conduct of God's Spirit, is a Prin- 
ciple of Deviation. and Sin, and! is term'd Fleſb in Scripture, 
p; B »  -- Bak 


G5. 49; Reſp ngdinff the Spirit, xd the Spirit ugain} the Fleſh: - 
This cannot be Me rh en meant, for ares, ew nor Gen- 
- Like ever: yet thought that a Man could be Juſtified by finfull 
- Works," for then the fame would be both the Matter of Con- 
-demnation and Juſtification ; but it is by reaſon of the Power and 
- Sway of This Principle in Man, that he is not able to perform 
{8ny-thing that is Perfeft, or can abide the Teft of Divine Ja-_ 
tice, there -is always ſome Defe&t in Meaſare or in Manner ; 
© Hence Man in his beſt Eſtate in this Life is calld Fleſh, and his 
- '* moſt Noble Principles Fleſhly and Carnal, Colof. 2. 18. a fieſhly 
' Atind: 2 Cor. 1. 12. Fleſhly Wiſdom : 1 Cor. 3.3. They that are 
Converted and Babes in Chriſt, are faid to be Camal, and Walk 
#5 en: Gal. 1. Paul calls the Apoftles Fleſh and Blood ; he did 
not go up to Jeruſalem to Conſult with them. Hence the Com- 
-mon -Sigmfication of it in Scripture is to denote this State of- 
Life we are in, 2 Cor 10. 3. Though we walk is the fleſh : Gal. 2. 
20. The Life which 1 now #ve #n the fleſh: 1 Cor. 15. 15. Fleſh and 
Blood eannde inberit the Kiugalom of Heaven : So that the Apoſtle's 
+ Sence ts, ſolong as Fleſh 1s-in a Man as a Principle to Unite and 
Mix with any other, there can no Work be produc'd by him ro 
be a Plea or Meriting Cavſe of his Juſtification. Adams Works 
would have juſtified him though he was Fleſh ; bot there is far 
more neceſlary-to Juſtific a Sinner than a Righteons Man ; the 
Cotidition of the Covenant of Grace as one with Redemption 
was ſuch, thar Chrift Jeſus tho? finleſs,could not perform as Fleſh, 
Fobn 6.63. The fleſh profirerh noihing, There was no need of an 
Incarnation, if a Carnal Creature could have been a Redeem- 
er. Works and Fleſhare here related as Cauſe and Effet, Prin- 
cipte#nd Attion, bo as in the 24.:Yerfe we are deny'd to be Ja- 
ſify'd by Works, in the 1//. Yerfe 'we are deny'd to have a 
Principle or Power within us'to prodace eny ſuch Work as may 
uſtifie ns. | 
: Ir-may be Objrted to this, (1.) That the Sonl of Man isa 
Spirit, and its Will and Underſtanding-are the Principles of hu- 
nitine Aftion, and therefore cannot be call'd Fleſh, and fo its 
Moral Freits or Works be here Excepted. {(2.)-A Perſon that , 
' is Regenerkte has/ yet a more Noble and Spiritual Principle 
within him, which is direQtly Jnr; omg to this Principle, and 
therefore the Works 8nd Fruits of this:muſt be Excluded. Reſp, 
(4.) Whatever The Soul of Man is fabjxRively, for the Scrip- 
, ture 


. our fallen Aſhes ; There is a Spirit m Man, faith he, 


Krvording to the Fleſh. g 


ture tells us Lak. 24-29. that 4 Spirit bath not Fleſh And Bones, 


yet by the Diſorder that fin hath brought in the Wortd-'it is 
ſubordinate to our bodily Appetites, and made a Slave, 'a Cook 
or a Caterer for the Fleſh ; hence 2 Eph. our Wills are called 
Wills of the Fleſh, Onniunare oaguss ;, and as it is ſubordinately and 
flaviſhly, ſo it is objeQively Carnal ; hence it is not enumerated as 
a Principle of this Corrupt State, 1 Joh», The Fleſh, the World, 
and the Devil, are the three Principal things; the World as the 
ObjeCt, the Devil as the Ruler and Governour, and the Fleſh as 
the inward efficient principle ; hence is our Mind and our Wiſdom 
not only call'd fleſpy, but it is ſaid Fohn 3. that all that is born of the 
ss fleſh : If iT had been all that is Conceived, we might have 
thought the Soul lefr out, but it is all that is Born; it is not 
every Man or Perſon that is borz of che Fleſh is Fleſh, for the de- 
nomination might have been from his Body apart, but it is eve- 
ry thing. (2.) The Scripture informs us that this Soul needs 


' another more powerful Spirit to a& it in order to Conquer and 
Overcome this Fleſh : Hence in Fade, Senſual, having not the Spi- 


rit : And the word Caro is from Careo to want, and ſo does the 
Hebrew Shear ſignifie both Fleſh and Carke/s, or Relifts. Hence 
our Souls may be call'd Fleſh, by reaſon of its want of this 'No- 
ble Principle, without which it is but a Spiritoal 'Carkaſs. 
(3.) This is farther evident from the Moral and Heroick AQ- 
ons even of Pagans or Men that are not Converted, their-nerd- 
ing and having a more Noble Principle than a bare Hnmane 
Soul for the Performance of them ; for Fokn 1. it is ſaid, Chrift 
is the Lighr that lightens every one that comes into the World : The 
very Underſtanting of Man is Ignorance, and his Eye is Dark- 
neſs, until this Sun enlighten it. There is a great « ence be- 
tween what -an Unconverted Man aQually is, and what he'de- 
ſerves to be, and-it is Chriſt that great Mediator whoſe "Good- 
neſs is {o univerſally influenſive that only makes the difference. 
(2.) The Noble Thoughts and -high Flights that we find in our 
own Spirits, Fob tells us, that they are Flames from above, Di- 
vine Beams from the Father of Lights,” darted down vpon our 
Spirits, ard not Sparks by Pains and Induſtry blown up-ont of 

| bis the In- 
ſpiration of the Almighty .yives bim Underſtanding. Solomon calls 
The Soul of Man the Candle of the Lord, 7s 5 all the inward 


rooms of the Heart : It is the Lord's Candle, for he hath lighted 


B2 | it, 


According to. the. Fleſh. 

ic, . before it, was,as a-ſlinking Wieke: _(3.). If it were Naturat 
and;Congenit, it would-not;befolll entertain'd'in Man, Rom, 2. 1. 
T-here..1s 4 detainmp, | &mpreſonmg the 7 Truth by wnrightoxſneſs, 'Aa 
| putticg away of Conſcience and-defiling it:; the !Lam iis written 

in .it, ) Rom. 2, but often blotted-out-again.--. Al] theſe do ſhow 
that Truth ;and Virtue in Man :ate Works of Divine Art, Idea's 
from Heaven, neither our-Brethren nor Off-ſpring. Thus much 
in Aniwer to the. firſt Qbjetion,, to ſhew that under Fleſh the 
Spirit-and Soul of Man is comprehended, and indeed what blind 
Phariſee could ever dream that Abraham could be Juſtified by any 
Works of his Body.: that wanted the Condutt of Reaſon or De- 
liberation.to their Performance. But the Second Objeftion ſeems 
at greater force, and yet hath not the Truth on its fide, tho? 
we muſt yield more toit : For Man can prepare and fit himſelf 
for. Reaven- by;this Principle, tho! not purchaſe, a Right to ir. 
23.Cor. 49-3. IWe.do not war. after the fleſh» Gal. 5. 16: Walk in. the 
Spir1z,,,..2., F his was a Principle the 7ew-did not own, they. proud-- 
ly.thought that God needed only to acquaint them with his Plea- | 
ure, they had a ſufficient Power within themſelves to perform-it : 
Adam. in Halacab Teſhuba. It 1s meet and becoming that we ſhould 
Convert, our ſclves by Kepentance, and forſakg all our Iniquities, foraſ- 
much. as this alſo 45 in our Poxner, The Jews were as.blind inthe Do- 
&rine of RF aration by the Spirit of God, as they were of Juſti- 
&:ation by the Son of God. But this ſeems rather to fortifie the 
.Objettion, that Man after Regenerate has a Principle within him, 
ableto produce acceptable and Meriting Works. ! Reſp.-1. [The 
Jew: acknowledged. the Loſs of. this Power in the days of the 
Meſſe; for as they dated the Epocha of Free-will from Man's F #1}: 
they.terminated the eAraof it by the- Coming of the Meſſea, as we 
may. learn fram..their ancient DoCtors;in Bereſbi:h Rabba,:z loſing 
on .Cant, 1.2. He kiſſed me with the Kifſes of -bis Month. Thus at 
the. time of the giving of the Law the Congregation. of 1/ral 
deſir?d that Mele, might ſpeak to them, they. not being able 
to. heap the Words of God himſeif, and while he: fpake they 
keard, and hearing forgot, and. thereupon moved this Debate 
among. themſelves, « What is this. Mo/es, a Man of Fleſh. and 
'< Bloog:? Q that God. would Kiſs with the Riſles of his Month! 
that 15, Teach us in a more Vital and Internal way | To which 
Meſes apiwer?d,. This cquld. not. be then, but it ſhould come to 
pals 1p he,days of the, 3defia, when the Law ſhould . be written 
Wn” ” | £ 9 | on 
) 


* Actording Ito the Flefh, 11 


an their Hearts: The like we. find in-Nachmonides,'* Man ſhall 


<& return; in; the ;times-of the 2dej7a-to that Primitive State hg 
« was: in before; ithe-Sin ;of the firſt Man, who Naturally; did 
&«. whatſoever Was .good 5 and as Rabti Beki faith, Actted from a 
«-Neceflity,of Nature, and all his Actions were nothing clſe but 
<< the Iſſves of pure and perfect Underſtanding. Hence the ſame 
Nach. -concludes,: ** That inthe deys of the Meſſia there ſhall 
<« neither be Merit-nor Demerit, becauſe no Free-Will ; but un- 
&« tj] then, Man had a Monarchical Power in./bim, that none 
Gin Heaven or Earth could Controul : | As R. Sadra ſays, All - 
<« things are in the Power of God, but the Fear of God.” There- 
fore all who Confeſs*'d the Meſſia, muſt Confeſs a Spirit of Sani- 
fication, the - Perſons the Apoſtle writes to owning the Meſſa, 
muſt own Works from the Spirit alſo, Gal.z3.3. 2 Reſp. Though 
in Regenerate Man there is a Spiritual Principle oppoſite. to the 
Fleſh, yet while we live in the Fleſh there is ſach a mixture of 
this fleſhy Principle with it, that there is no Work produced by 
the one; but it is ſo imperfect by reaſon of the mixture of the 
other with it, that it is altogether uncapable of being a-Plea'in 


the matter of Juſtification, 1 Cor. 3. 3. Are ye not Carnal, and 


walk, as. Men? No Man had more of this Principle in him than 
the Apoſtle: Pal, and yet by reaſon of this he Complains that. 
he! is.Carnal, ſold under ſin, Rom. 7. 14. Where he diſtinQly, 
mentions the two Principles, the Spiritual, by which he Con- 
ſented to the .Law, and had a Will to do good, and as to that 
part delighted in the Law of God ; but by.reaſon of the other 
dwelling in his Fleſh, he could not perform. gooJ, there was ſtill. 
a: ſinfylmeſs in the amTzAtiows ; fo Gal. 5. 17. The Fleſh Iuſteth a-_ 
gainſt the Spirtt, and the, Spirit againſt the Fleſh, ſo that ye cannoc. 


| do the things that ye would, The Compleated Work is never en- 


tirely ſpiritual and finleſs, This Principle of Fleſh does not only 
bear an £qual Share. but a Victory : Heb.12.12. Lift up the Hands: 

that hang donn, and the feeble Knees : The Word Fleſh is very pro- 
per to lignifie this mixed Principle. ia Man > for not only the 
Bohemich, Word Maſſo, ſignifies Fle(þ and a Mixture alſo, but the 
Greek. xexs from vezors, a Temperament or Mixture: The firſt 
Uſe of the Word we read of in Scripture is to to this purpoſe, 
They ſhall be one Fleſh; and it is very liks that the Regenerate- 


"Spirit of Man is calPd a fleſhy Hearr on this Account, becauſe is. 


admits of a Mixture of the Spirit of God, while a Stony Heart 
wholly reſilts, Eztk. 36. 26, 1 will rakg away the Stony Heart ont of 

t / you: 
F-. | 


ES p— % DO TE CEOS TT 
12 What ſhall we [aj then ? | 
your fleſh, and will give you a Heart of Fleſh : There is nothing in 
Nature more Componnd than Fleſh is, having the moſt ſabtile 
$pirirs within its Muſcles, and moſt ſolid parts-in its Fibres, with 
the molt l:qiid in the Blood : Hence the whole Humane. Nature 
that is a Compounded Compend of all Creatures is call'd Fleſh - 
| $o that the Spirit of Man advanced with the Spirit of Regene- 
ration while in this Life, may properly be calld a Principle of 
Fleſh, for what elſe is a Heart of Fleſh ? So much for the Logi- 
cal Senſe of the Propofition, which muſt be held by all as a 
Trath in it ſelf, except the Qxakers, who maintain a Sinleſs Per- 
. feftion uſually attainable in this Life. | 
The Third Head is the Rhetorical or Emphatical way of Aſert- 
ing it, What ſhall we ſay then? In which there are theſe Four 
things Conſiderable, (1.) In General, The ConneQion with the 
former Words. . (2.) In Particular, An HWation or Inference 
from them, Then, (3.) An Interrogation, Whar ? (4.) A Com- 
munication, Whar ſhall we ſay? = | 
_ Firſt, As'to the ConneCtion ih general: Thovgh the Stile of the 
Scripture is divinely Royal, As 2. 4. the Apoſtles ſpoke as the 
Spirit gave ther to ſpeak, and ſo is notty'd pedantically or ſervile- 
ly to the Limits of Hamane Art, whether Grammar, Rhetorick, cr 
Uogick, but in a more looſe, majeſtick and prudent Method, con- 
deſcending ſometimes to Vulgar Speech, ſometimes as Occaſion 
ſerved in preſent Circumſtances, ſometimes anſwering,Objei- 
ons, ſometimes obviating them, and carrying different and ſub- 
ordinate ends before it at once ; as here, the equality of the Gem 
tiles to the Fews in the Point of Juſtification, it iPboth uſed as a 
Medio, and as an End {ſubordinate to the other, that-Men are 
Joſtified by Faith without Works: Yet, (2.) The Condenſed 
rroops of Connexive, Illative, Cauſal Particles that are in this 
very Chapter made uſe of by ſcores, ſhews plainly that ' this 
Seripture is moſt' Argutnentative 3 and. as Origen ſays, he dobs 
 nvt diſpute here without Logick, but writes as if he were in 
one School of Tyramus : And Bezz obſerves ſuch Accurateneſs, 
that the like he hath not ſeen in the Books of any Profane Author, 
who moſt artificially and moroſely have followed the Precepts 
of Art. He that is an Enemy to Reaſon is an Enemy to Religi- 
0a, for the Exerciſe of it is a Reaſonable Service, and Reaſon is 
the Root it is engrafted upon, and Logick is'only an Artificial 
Cultivation of it. Yeromws the Jeſuit aſlerts as fooliſhly as falſly, 


that the Scripture does not 'draw one Conſequence from any 
— Principle 


— Wha ſod we ſg then? 


Principle of Reaſon z when nothing can be more evident than the . 
Apoltle's digeſting his ſeveral Topicks, and forming ſeveral 
_ "kinds of Syllogiſms in-this very Chapter.  (3.) Ir is Obſervable, 
"that the Chapters and Verſes do not always ſtop the ConneQi- 
on of Sence, or Tenour of the Diſcourſe ; for ſometimes the 
Chapter makes a Breach where the Sence will not allow. a Pan- 
&um, as Iſaiah 8. laſt v. ends thus, end they ſhall be ariven to dark- 
(5 ; the gth. Chapter begins thus, Nevertheleſs the-darkneſs ſhall 
not be ſuch as in the dzys of ber Vexations So Colo}. the aft. v. of 
the 4b. Chapter belongs entirely to the 34. Theſe four things 
are worthy Common Knowledge about Chapters and Verics. 
(1.) That they are not of Divine Authority, (2.) That they 
are not very Old, (3.) That they are not in all Bibles alike. 
(4.) That the Jews, as aimonides, hath attempted their Amend- 
ment in the Hebrew Bible ; Sixtus Qutu5 among the Papitts,, 
their Bible ; and' Junius and Tremeliins among the Proteltants. 

Tho? the Particles in this 1F. v. ſhews a Neceſlary Connettian . : 
with the former, yet the Breach made by the Chapter is no way. ' 
Vitious, becauſe of the Newneſs 'and DiſtinQneſs of the Topick 
from what went before. The Fourth and Laſt Obſervable thing 
in the ConneCtion is, the Manner of this Coherence or 'Connefti- 
on with the former. (1.) Some think it relates to the 234. V. 
that the. Righteouſneſs of God without 'the Law is witneſsd to by the 
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Law and the Prophets : Abrabaxn being a Proof from the Law, and - - | 


David from the Prophets. (2.) Aquinas thinks be is Undermin- 
ing the Pillars of the Jews falſe Hopes, the Law in the 34. Ch. 


and Circumciſion in the.gth) Ch. (3+) Others, that in the former -—- 


Chapter Paul did exclude Works without Faith.or before Faith, , 
in this Chapter he excludes Works with Faith or after Faith, 
ſuch were Abrahams and David's. (4.) Some from v. 29. if the: 
ſame God of the Fews and Gentiles, and the ſame their Condition, . 
What doth Abraham's Priviledges that were but Fleſh profic to 
Juſtification ? (5.) Thus the former centain'd an Argument a- 
gaiaſt Works having any Intereſt in Juſtification, from Reaſon ;. 
this contains an Argument from Example, the moſt pretendable 
by the Jews that the Bible could afford. (6.) Thus he had pro- 
pogd the Goſpel as his only Charge and Work he was call'd to, 
which he defcribes to contain the Hiſtory of Chriſt and his Righ-\ 
.teouſneſs apprehended by Faith, as the only way of Salvation, | 
to v.20. Ch. i. 24y, He excludes the Law as an impoſlible way - 
of ving Man, from:Ch. x. v.20. to this.qih. Chapter. 31y. In. 


_ — 


""h What ſhall we fay thim'®” 


this he begins by Inſtances to prove thoſe that liv*d-under' the 
Law' were fav'd by the-Goſpel. | Thus much for the ConneQion 
in general; ſome think -that vv, chen, ſighiftes 'nd more, as Ar- 
felm, Aquinas, Eſtins, &c. | 21920 511.4 2d 
The Second thing Emphatical, 1s this Ilation or Inference 

which the 'Particle che» does expreſs; for there is no cogent 
Reaſon why we ſhould decline its uſual fignification, eſpecially 
when this Chapter is in it ſelf a Corollary or Concluſion from 
' the former general Doctrine: For 'if no Fleſh be juſtified by the 
Works of the Law, what can we ſay for Abraham or David ac-/ 
cording to the Fleſh? In which Concluſion he either prevents 
or anſwers the Jews ObjeCtion, who might in their Opinion 
have excepted ſuch as Abraham or David out of the general Lot 
of Mankind. Hence this Text is both a Conciuſion to what goes 
before, and a Propoſition to what follows: £1. 7.7 07 mom 
- The Third thing is the Interrogation, What ſhall we ſay? which 
imports a ſtrong and Emphatical Negation,' for that-is the uſe 
of Interrogatives ; that if they be Negative they affirm, and' 
Affirmatives deny more ſtrongly ; and with the denyal leaves 
' it a ſtanding Queſtion to Fews and Gemriles who then' were,' Pe. 
lagians and Papiſts who were to ſucceed, 'what they 'conld an- 
{wer to it. For ſince he had: proved 1t by demonſtration, ' that- 
every! man was a Tranſgreſlor' of the Law, how could: they be: | 
Juſtified by it ? Some Interpreters double the Queſtion"thus, 

What ſhall we ſay ? Or thus, What ſhall we ſay of our Father' Abra. 

ham ? Shall we ſay, that he hath found any thing as to the Fleſh ? 

But moſt Books and Authors have only, one, and may be in the 

Sacred Original there was none at all, according to the Rabbi-. 
nica} Proverb, En mukedam umeuther betora :- No ſtops in the Law. 
- The Fourt and laſt thing is the Communication, What ſhall 
we ſay ? He enrolls himſelf in the Number of the Jews or Ob-* 
jeftors, partly to prevent Offence, partly to gain their good 
will: It is as much 'as if he ſaid, **1 am of . the ſeed of Abra-. 
« ham as well as you, it concerns my Honour as much as yours: 
© to maintain his Privitedges, and 1 will ſay for him as much 

«a5 1-can; but what can'l ſay in anſwer to. the former Arga- 
<ment,, or what can-you ſay when we have united 'onr force ? 

© We cannot ſay his Free-will, endy'd with Inward Gifts,” or” 
oc offiſlted- with the External Advantage ot the Law, conld do: 
< any thing to merit or obtain Divine Favour, tho' he was (es 

<« the Syriack in- the Text has it ) Roſhe dabaatha, Prince ofthe Fa- 
© thers, Thus much for the Firſt Yer ſc, | 


